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is thus carefully watched, and corrected, when we do pub- 
lish anything requiring correction. They will then know 
that what stands uncorrected and unquestioned may be 
relied on. 

We think the notion among Protestants, of the necessity 
of wax candles at the mass has arisen latterly from the 
general, demand made for them from the Boards of Guar- 
dians of workhouses, since Protestants called attention to 
the necessity for them. * And hence it was too hastily 
assufiied, that the object of their anxiety was to remedy a 
" defect" that was fatal to the mass, and not merely a 
" defect'' which only involved (to use our correspondent's 
own words') a "great offence or culpable negligence on 
the part of the priest." And sufficient care has not always 
been given to ascertain the precise value of the " defect " 
from " the rubric of the mass," which certainly is not the 
simplest document in the world. 

Having now frankly admitted the error which appeared 
in our pages (as we shall always be ready to do), we ask 
our correspondent to consider as frankly the real effect of 
the correction of such an error ; we ask him to do so, because 
he seems inclined to build more on it than it can carry. 
He seems to take for granted, that he has now proved " that 
among the members of the (Roman) Catholic Church, no 
doubt or hesitation is felt (or need be) as to the efficacy of 
that holy sacrament, as it is presented to their faith." Now, 
we frankly admit, that (IP transubstantiation be really true, 
and if the rutrics of the mass mag be relied on with divine 
faith) no Roman Catholic need have any doubt or hesi- 
tation, so far as the candles are concerned. But is it still 
a question, whether they ought not reasonably to feel some 
doubt and hesitation upon other points, as to what it 
really is to which they give divine worship ? 

Our correspondent is evidently a perfect master of this 
rubric, and we beg to ask his opinion on the following 
case. Suppose that the wine used was not really made of 
grapes (dc vite), or suppose the wine had been made from 
sour or unripe grapes (de uvi3 accrbis, sou non maturis 
expressum), is the sacrament "made" in that case? We 
expect our correspondent will admit, that in such a case 
the bread is not changed into the body of Christ, and the 
wine is not changed into the blood of Christ. In that 
case, then, the people give to mere bread and wine "the 
worship of Latria, which is due to the true GoD.f Now, 
what knowledge have the people whether the wine was 
made from grapes that were ripe, or from grapes that were 
not ripe? or whether the wine was made from grapes at 
at all * They cannot judge of that for themselves, for they 
are never allowed to taste the wine. They must trust to 
the priest for that. Can they be sure of his judgment? 
They do not see the priest taste it until after he has conse- 
crated it. Can they be sure that the priests, who have 
committed " great offence or culpable negligence " about 
the candles, did always taste the wine? And if the priest 
did taste the wine, is every priest an infallible judge of the 
fact, whether the grapes, from which that wine was made, 
were really ripe or not ? Wo believe it to be a lact (and 
we mention it only as a fact, and not as an offence), that 
the usual beverage of an Irish priest is whisky-punch ; and 
that many of them seldom taste wine in their lives. How 
can they he judges of whether the grapes were ripe or not ? 
It is also notorious, that most of the wine sold in country 
towns in Ireland was never made of grapes at all, but con- 
cocted in this country. And this manufacture is brought 
to such perfection, that even a good judge of wine cannot 
tell, with certainty, whether it is made of grapes or 



How is the wine provided for mass in the workhouses ? 
We believe it is generally paid for out of the rates, and 
purchased by the master's boy in the next shop in a country 
town ; a shop in which, perhaps, no wine really made of 
grapes was ever sold. 

Yet, our correspondent must confess, that if that wine be 
not really made of grapes, and of ripe grapes, too, the 
people at mass in the workhouse are giving divine worship 
to a mere piece of bread and wine. 

And now, we ask, what degree or kind of certainty is 
necessary, that the bread and wine are really turned into 
the body and blood of Christ, before we may worship it ? 
Will any certainty less than divine faith be enough ? 
And if it be necessary to have divine faith that this change 
has really taken place, then is it not necessary to have the 
certainty of divine faith, that the wine was really made of 
ripe grapes? And how can any one have "divine faith" 
that the wine bought in a country shop was really made of 
" ripe grapes ?" And if he cannot have this, how can he 
have " divine faith " that that wine is really turned into 
the blood of Christ? And if he have not this, how can he 
have " divine faith" that it is really " the body, and blood, 
and soul, and divinity of Christ" that he is worshipping? 
And if he have not this faith, how can his worship be an 
"act of faith?" 

Let it be remembered, what Roman Catholic contro- 
versialists say to Protestants : " You can never make an 
act of faith (they say) because you have not divine faith 
that the Bible is the Word of God ; and when yon have 
not divine faith for the first step, you cannot have it for 



any after." Now, we ask Roman Catholics to consider, 
can any Roman C at nolic have as much faith or cer- 
tainty, that the wine, sold in a country shop, was made of 
ripe grapes, as a Protestant has, that the Bible is the 
Word of God ? If not, what certainty can a Roman Ca- 
tholic have, that that wine is really turned into the blood 
of Christ ? Wo invite- our correspondent to answer this 
question, and to set us right, if we are wrong. 

Our readers will, of course, understand, that we do not 
say this as if we believed transubstantiation to be true. 
Our object is to inquire, what certainty Roman Catholics 
have, even if transubstantiation were true, that the change 
has really taken place at that particular mass at which 
they worship ? 

This is 6nly one particular, out of many, out of which 
doubt may arise ; but one is enough at a time, and we ask 
our correspondent to solve it. 



DOES THE CHURCH OF ROME ENCOURAGE 
THE HOLY SCRIPTURE ? 



* We tire ourselves acquainted with several members of Boards of 
Guardians who were present when the Roman Catholic chaplains made 
the demand for wax caudles. And all these demands were made much 
about the same time. 

J Latrim cultum, qui vero Deo debetur.— Council of Trent, Sess. 
Xli. chap. S. 



TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — I take the liberty of troubling you for a few mo- 
ments respecting a subject which you have again and again 
stated in the Catholic Layman, and supported by proofs 
(or asserted proofs), derived from (professedly) the autho- 
rized edicts of theChurch of Rome, and thestatements made 
by her ecclesiastics — among the rest, by Cardinal Wiseman, 
in his tract, which was analyzed in your columns in June 
and July last, the subject being the circulation of the Holy 
Scriptures in Roman Catholic countries, which you 
have said (sustained, as stated), is forbidden, and, as much 
as possible, prevented. I am led to these observations by 
the perusal of the Weekly Telegraph for November 17, 18j3, 
in which the subjoined assertions are made, and which are 
impossible to bo reconciled with yonrs, so contradictory do 
they appear : — 

The Weekly Telegraph says — "In no Catholic (Roman?) 
country is there a law against the circulation of the Scrip- 
tures. In every Catholic (Roman ?) country the circula- 
tion of the Scriptures is encouraged. It is a gross, &c, 
invention to assert the contrary. D'Aubigne asserts 
that there was no version of the Bible in the German lan- 
guage previous to the time of Luther. There was an 
Italian version made by Nicolai Malcrie in 1471, another 
by A. Buccioli in 1523, and that is promoted by all 
means within the command of the Church, of Popes, Car- 
dinals, &c., &.c, an Italian version by Anthony Martini, a 
version which received the sanction of Pius VI., and 
that has been printed times innumerable .' I (?)'' The 
editor certainly qualifies his statements by the following: — 
" The circulation of the Scriptures, however, is a very 
different thing from a circulation of a perversion of the 
Scriptures." Diodati's version is, according to the Kev. 
Dr. Dixon such a one. He says, ' Cahnet observes, that 
in the same way as in his French Bible, Diodati's has 
rather given a paraphrase, than a version in the strict 
sense." As I, by all means, desire to elicit truth, will yon 
be pleased, if possible, to refute this, and give clearly the 
proofs, on which it can be based— your former statements 
of the withholding of the Bible from the people in their own 
language, in Roman Catholic countries, and a contradic- 
tion of the editor of the Weekly Telegraph's assertions, 
as quoted above. Or, if you have already made the subject 
clear, by referring to the places. 

I am sir, yours rcspectl' My, 

William Murphy. 
Our correspondent's desire to be furnished with proofs 
of the anxiety of the Roman Catholic Church to with- 
hold the Scriptures from the people in their own 
language may be very easily gratified. We begin with the 
rule laid down by the order oft'-" Council of Trent, which 
may be regarded as the most ; . . horitative standard of the 
Church of Rome, in this as wel. ..s other matters. 

The Fathers of the Synod ordered that an index of the 
prohibited books should lie laid before the then Pope, Pius 
IV., who approved of it, and it was published with the 
rules placed at the head of it, as by the orders of the Coun- 
cil itself. The fourth rule was as follows : — 

"Whereas', it is manifest by experience, that, if the Holy 
Bible, translated into tho vulgar tongue, be allowed indiffe- 
rently to any body, there will, on account of men's rashness, 

arise from hence a greater detriment than advantage 

if any one, without a license, presume to read or keep by 
him the Bible, he shall be disqualified to receive the abso- 
lution of his sins, till ho deliver it up to the ordinary. " 
— Kegulce Indicis S.S. Synodi Tridentinm jussu edita, 
De libr. prohib. reg. i. 

This docs not look very like an " encouragement of the 
circulation of the Scriptures," which the Editor of the 
Weekly Telegraph asserts to prevail in nil Roman Ca- 
Catholic countries. But, let us hear Pope Clement VIII's 
annotations on this rule of Pius IV. : — 

" This law is not to bo so understood as if by it the 
bishops, inquisitors, or heads of convents were invested 
with power to grant licenses to read, buy, or keep the Bible 
translated into vulgar language, seeing hitherto, by the 
order and practice of the Holy Roman and Universal In- 
quisition, the power had been taken away from them, to 
grant licenses to read, or keep the whole Bible in the vul- 
gar tongue, or any other part of the Holy Scriptures, of 
the old or new Testaments, published in any vulgar lan- 



guage, even not so much as the summaries or compendium^ 
of the said Bibles, or books of the holy Scriptures, transla- 
ted into any vulgar language ; all which is to be inviolably 
observed." 

By the fourth rule of the Index, a bishop or inquisitor 
had power, in certain cases, to give a written license 
to read the Bible ; but here we see, that by this inter- 
pretation of Clement VIIL, a bishop has in reality no 
such power, and that if a Roman Catholic wants per- 
mission to read the Scriptures, or even a summary or 
compendium of the Scriptures, in his own native tongue, the 
bishop cannot give him leave, but he must seek it from 
the "Holy Roman and Universal Inquisition." After 
this decision of Clement VIII., we need not wonder to 
find a prohibition in the Index of "all Bibles penned 
in any vulgar language whatsover" (biblia vulgari 
quocunqno idiomate conscripta) } and yet, according to 
the editor of the Weekly Telegraph, it is a gross invention 
to assert that the Church of Rome does not encourage the 
circulation of the Scriptures ! 

That the Council of Trent really intended to prohibit the 
promiscuous reading of the Holy Scriptures appears further 
from the most authentic writers. Alphonsus a Castro, who 
had been one of the members of that assembly, says ex- 
pressly (Lib. i. contr. Hscr. c. 13.) that "one of the parents 
and springs of heresies was the translation of the holy 
Scriptures into the vulgar language, and, therefore, bestows 
great praises on the edict of Ferdinand and Elizabeth, 
king and queen of Spain, by which they had forbidden, un- 
der the severest penalties, either to translate the holy 
Scriptures into the vulgar languages, or to keep any trans- 
lation made of them, under any pretence whatever." Six- 
tus Senensis says plainly, that "to allow shoemakers, 
fullers, &e., to read the Scriptures, is to give that which is 
holy unto the dogs, and to cast pearls before swine." Car- 
dinal Bellarmine, the great oracle of the Roman Catholic 
Church, writes as plainly as he well can to' the same effect. 
" We maintain," says he (speaking, apparently, the 
settled doctrine and opinion of his Church on this point) 
" that the Scriptures ought not to be read publicly in the 
vulgar tongue, nor allowed to be read indifferently by 
everybody." (Quod contendimus est, non deberc publice 
legi lingua vulgari, nee passim omnibus pcrmitti legendas 
Scripturas lingua vulgari. De controv., torn. i.. p. 70. 
Prag. 1721). 

We are well aware that the Gallican Church has held 
that the rules of the Index, which place a restriction on 
the circulation of the Bible, were never received in France 
by public authority, and are not generally binding. But, 
upon this point, it will be sufficient to quote the opinion of 
Dens, who was for a long time, and is still, for aught we 
know, the standard authority at Maynooth. " According 
to Steyaeret," says he, " the law (i.e. the fourth rule of the 
Index) was received and observed (with some variety, ac- 
cording to the peculiar genius of nations) in by far the 
greatest portion of the Catholic world, nay in the whole of 
that part of the world which is completely Catholic. It was 
more dispensed with only where Catholics lived among here- 
tics." (Solum ubi inter haircticos degendum fuit, plus in 
dultum est. Dens vol. ii., p. 103). 

We hclieve that in this passage Dens has, unwittingly, 
told the true state of the case, or, to use the vulgar phrase, 
" has let the cat out of the bag." As long as the Church 
of Rome had all the power in her own hands she placed 
restrictions and prohibitions on the reading of the Scrip- 
tures; and these restrictions are only relaxed where 
heretical Protestants will not let her have altogether her 
own way. 

The last authority which we shall quote, is one which 
we think even the editor of the Weekly Telegraph will find 
it hard to disavow. Cardinal Wiseman, in his " Catholic 
Doctrine of the use of the Bible,'' a book published only 
last year, writes as follows (page 20) : — 

" If, therefore, we be asked why we do not give the 
Bible indifferently to all, and the shutting up of God's 
Word be disdainfully thrown in our face, we will not seek 
to elude the question, or meet the taunt by denial, or by 
attempts to prove that our principles on the subject are not 
antagonistic to those of Protestants. They are antagon- 
istic, and we glory in avowing it." This passage, we think, 
needs no comment. 

We think we have said enough for the present to enable 
our correspondent to satisfy himself of the truth or false- 
hood of the assertion of the editor of the Weekly Telegraph, 
that " the circulation of the Scriptures is encouraged in 
every Roman Catholic country." We hope to take another 
opportunity of adverting to somo other parts of his letter. 
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CAHII.LS ATTACK ON 
TESTANT BIBLE. 

TO THE EnlTOR OF THE CATHOLIC LAYMAN. 

Sir — Your Roman Catholic readers mav have seen a 
letter signci D. W. Cahill, D.D., in the'Tablet of the 
17th ultimo, which charges the Protestant Church with the 
shameless crime of " mistranslating, subtracting" from "and 
adding to the most important passages of both the Old and 
New Testament." Happily the writer descends from gene- 
ralities, and selects, as a proof, one text — viz., Matt. xxvi. 
2G, from the authorized or Protestant version of the Holy 
Scriptures, by which he hopes to establish his sweeping 
charge. A failure, then, in his proof in this text which 



